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... the modern Jewish family can become . . .

a social unit which retains generational

differences, where children with such fundamentals of human relationship as love, interde-
pendence, and respect for elders, and where parents and children mutually respect each other’s

needs for authority and independence.

THE title of this presentation is the
same as the book that I wrote while
on a post-doctoral fellowship at the
Shalom Hartman Institute in Jerusalem
during the 1980-81 academic year. The
central theme of the book, as well as this
paper, is the relationship between par-
ents and children in the context of
traditional authority and individual au-
tonomy.

My interest in this topic derived from
the subject of Jewish political
philosophy that we studied at the Insti-
tute. Throughout the study of various
figures of political import—the king, the
sage, the prophet, and the local
community—the major theme was
political authority, its sources, its
dynamics in relationships, its role in
maintaining social order, and its re-
lationship to the autonomy of the indi-
vidual. We asked such questions as: Is
the individual permitted to disagree
with the central authority system in
Jewish life? Does Jewish law sanction
intellectually honest disagreements? Is
religious pluralism possible?

The relationship between the au-
thority of Jewish tradition and the au-
tenomy of the individual serves as the
philosophical framework of this pres-

* A synopsis of the central theme of the author’s
book, to be published by Human Sciences Press in
1983. Presented at the Annual Meeting of the
Conference of Jewish Communal Service, Min-
neapolis, June 14, 1982.
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entation. It is closely related to both the
traditional and modern Jewish family
because the essence of children’s growth
and parents’ functioning lies in the en-
counter between parental authority and
child independence. My goal is to dis-
cover in Judaic classical sources a
framework from which to understand
this issue in the contemporary Jewish
family. The perspective is conceptual,
not programmatic; the translation into
program needs to be done by those
actively engaged in services to Jewish
families. My focus is on the intact nu-
clear family, as the classical sources were
addressed to families composed of two
parents and their children. The intent is
not to exclude the single parent family
and the reconstituted family. Rather, it
is hoped that through the research of
traditional intact families, modern
families with different structures can
also derive insights and understanding
of their goals, values, and functions.
Professionals, too, can draw inferences
from the classical sources that they can
apply to the variety of families whom
they serve. This presentation is divided
into four parts:
I. Traditional Authority and Indi-
vidual Autonomy
I1. Authority and Independence in
the Jewish Family
III. Models of Authority—
Autonomy Relationships in the
Modern Jewish Family
IV. The Professional Role




JOURNAL OF JEWISH COMMUNAL SERVICE

I. Traditional Authority and Individ-
ual Autonomy

The authority of tradition, according
to Max Weber,! is based on a people’s
belief in the legitimacy and sanctity of
what has always existed. Traditional
authority is basically irrational because
the force of the tradition defies logical
changes in its rules. The answer to the
question, “Why must we do it this way?”
is, “Because we've always done it this
way.” The documents of tradition per-
mit only its development within the
framework of what was, but not serious
questioning, disagreement or change.
Weber apparently did not conceive the
possibility that both tradition and au-
thority might be rational.

In contrast to Weber, Karl Popper?
suggests that there are two main atti-
tudes possible toward tradition: to ac-
cept it as it is, uncritically—first order
tradition, or to evaluate it critically—
second order tradition. Tradition, in the
first order attitude, provides order and
stability in social life. Life is generally
predictable, for people can orient their
behavior in anticipation of responses
from others that have been traditionally
prescribed and structured. In this sense,
traditions, theories and institutions
function in similar ways. Second order
tradition characterizes modern science
which grows primarily by revolutionary
changes in scientific theories. When the
second order approach is applied to re-
ligion, it introduces evaluation and in-
novation, and challenge to its authority.
Broadly speaking, pre-industrial
societies tended toward a first-order at-
titude and modern society tends toward
a second-order attitude.

! Max Weber, The Theory of Social and Economic
Organization, (A.M. Henderson and T. Parsons,
eds. and trans.). New York: Oxford, 1947.

2 Karl Popper, Conjectures and Refutations: The
Growth of Scientific Knowledge. New York: Harper,
1965.

In contrast to pre-modern societies,
traditions and institutions in modern so-
ciety are subject to greater rejection.
Their taken-for-granted character has
been eroded in the face of the pluraliza-
tion of choices in the modern world. As
institutions proliferate, they create
many more programs for human ac-
tivity, thus opening up numerous pos-
sibilities for individual choice. When
choices abound, and the traditions and
institutions lose their prescriptive char-
acter, the individual is thrown back
upon himself to find his own answers to
perennial human questions. This “sub-
jectivization,” even in matters of reli-
gion, opens up the possibility of choos-
ing among beliefs and rituals, with the
option of discarding the old and ex-
perimenting with the new.

Four Options for the Retention of Tradition

Peter Berger posits three options for
those who want to retain religious tradi-
tion in the face of multiple choices. The
deductive option reaffirms the authority
of the tradition in defiance of the chal-
lenges to it. It is believed that the reli-
gious tradition is relevant for all times
and places. The individual deduces reli-
gious affirmations that objectively
validate his existence in the midst of
secular society. In the reductive option,
the individual interprets the tradition in
secular terms because he feels a compel-
ling necessity to partake in the modern
consciousness. He translates into mod-
ern categories those religious traditions
that speak of faith, ritual, and the spir-
itual. The tradition is thus reduced in
the process of de-mythologization. In
the inductive option, the individual turns
to his experience as the ground of all
religious affirmations. He searches for
similar experiences in religious history

3 Peter L. Berger, The Heretical Imperative. New
York: Doubleday, 1979, p. 22.
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in order to validate its meaning for him.
Traversing back into history to establish
the accuracy of his own contemporary
experience ties the individual to his past
and legitimates his current reality.?

There is a fourth option, the integra-
ttve, that transcends those of Berger,
which I offer as potentially the most via-
ble for the modern Jew. This option
selects certain aspects of the other three
options and discards the rest. It accepts
as essential the priority of commitment
to Jewish tradition from the deductive
option, and rejects the requirement of
total submission to traditional authority
and the denial of reason in re-thinking
the tradition. It accepts the use of rea-
son from the reductive option, and re-
jects the elevation of reason above the
tradition, for that leaves no room for the
experience of the numinous. It accepts
the significance of present experience
from the inductive option, and rejects its
anthropocentric thrust and the limiting
of the tradition only to those events
which parallel contemporary human
experience. In the ensuing integration,
the individual expresses his commit-
ment to Jewish tradition but retains an
intellectual openness to its inherent di-
versity. He utilizes analytic tools to
understand the tradition in its own
terms, and then translates it into his
realm of experience. Commitment, rea-
son, and experience are combined by
the individual into a continuous effort at
uncovering the past and integrating it
with the present. One of the conse-
quences of the integrative option is the
elusiveness of attaining the final truth
and completing the integration process,
which conduce to living in 2 permanent
state of tension and uncertainty.

The four options can perhaps be bet-
ter understood when applied to a con-
crete phenomenon: the State of Israel.
Those who adopt the deductive option

4 Ibid.
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view Israel as the holy land promised to
Abraham at the dawn of Jewish history.
The modern, secular state is not
sanctioned by tradition. Redemption of
the Jewish people and land will come
from Divine intervention and not by
human effort.

Supporters of the reductive option
view Israel as a state among other
nation-states with the right to create its
own political, economic, and social
policies autonomously. It is a Jewish
state because Jews inhabit it. As a state, it
is devoid of religious and spiritual en-
dowments.

The advocates of the inductive option
feel warmth and nostalgia when they
visit Israel. They sense that Israel’s
magnetic attraction is different than
that of any other country. In order to
understand this emotional experience,
they look to Israel's past to derive
meaning from its history.

The adherents of the integrative op-
tion insist that the great challenge of
Israel is to maintain both the dream and
the reality of Jewish living. Israel is the
public testing ground of the power and
credibility of Jewish ideals. It shatters
complacency with dreamlike Judaism.
“Judaism must embrace all aspects of
life—the army, the farm, the city, the
hospital, the nursery school, the police
force The Israeli reality scales
dreams down to a size where they can
become useful and empirically mean-
ingful; it provides the soil vital for the
unfolding of a living Torah.”® The inte-
grative option challenges the modern
Jew to combine the essence of the
dream—the past—with the legitimacy of
the reality—the present—with all their
incompleteness and uncertainty. Israel
serves as a laboratory for the reality
testing of this approach to Jewish living
in the modern world.*

®lsrael: A Study Guide. Jerusalem: Shalom
Hartman Institute, 1981, p. 3.
* The integrative option serves as the ideo-
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The individual who subscribes to the
integrative option attempts to bridge
the dichotomy between traditional au-
thority and individual autonomy. His
commitment to the tradition prepares
him to accept its authority, but his
openness to the pluralization of choices
and the tradition’s sanction of reason as
one of its sources of authority enables
him to take a fresh look at Judaic
classical sources and tune in to their
multi-dimensional approaches. The
rabbis sanctioned multiple conceptions
because they recognized the reality of
intellectual diversity.** The modern
Jew can feel free to explore the tradition
with his own analytical categories, and
with an appreciation for the differences
in culture and history between then and
now.

The pluralistic situation offers the
committed Jew the opportunity to reaf-
firm his commitment out of choice and
not out of habit. When one chooses to be
Jewish, one’s commitment is stronger
and it infuses life with more meaning
and joy. Similarly, the not-yet-
committed Jew who chooses to live
Jewishly, has selected that option from
among many. It requires a courageous
affirmation of commitment to the
Jewish people, Jewish history, and
Jewish values. For such individuals and
families, enthusiasm, joy, and spir-
ituality run high for they have embraced
the tradition out of love.

logical base for the mediating model of Jewish
family life which will shortly be delineated.

** In the book's first chapter, there is a lengthy
discussion of reason as the second source of rab-
binic authority, along with the Sinaitic revelation
as the first. See David Hartman’s discussion in
Maimonides: Torah and Philosophic Quest, Philadel-
phia: Jewish Publication Society, 1976. A major
rabbinic source for intellectual diversity is the case
of Zaken Mamre, the rebellious elder. See Deut.
17:8-13, Sanhedrin 86b and 88a, and Mishneh
Torah, Laws of Rebels.

I1. Authority and Independence in the
Jewish Family

The modern Jewish family finds itself
at the crossroads of the waning influ-
ence of tradition and the increasing in-
roads of modernity. The decline of au-
thority is a consequence of the former,
and the pluralization of choices is a
feature of the latter. It, therefore, be-
comes more difficult for parents to im-
part a particular value system to their
children when other systems are avail-
able. Yet, it is conceivable that the au-
thority of the tradition and the au-
tonomy inherent in the pluralistic situa-
tion can be bridged. How did Jewish
tradition view this conflict within the
context of the family? How did it con-
ceive the relationship between the au-
thority of parents and the independence
of children?

A study of the classical Judaic texts
dealing with parent-child relationships
reveals that obedience to parental au-
thority is the sacred norm permeating
family life, but there is also a profound
awareness of the child’s needs for inde-
pendence. The tradition’s sensitivity to
the child’s needs counter-balances the
requirement for unqualified obedience.
Both thrusts obtain in the relationship
and both are sanctioned by the law.

The authority of parents should be
respected because they symbolize the
most fundamental authority systems of
Jewish life, and because of their needs as
real people. Parents are equated with
God in terms of the honor and rever-
ence due them.® Respect for parents is
ideally designed to serve as the relation-
ship model of respect tor God. God is
the child’s Father, once removed, even
as He is the Father of the Jewish
people.”

Parents not only represent God to
their children, but Jewish tradition and

8 Kiddushin $0b.
"Deut. 14:1.
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history as well. Hirsch interpreted the
fifth commandment in this spirit:

The knowledge and acknowledgement of his-
torical facts depends solely on tradition, and
tradition depends solely on the faithful
transmission by parents to children, and on the
willing acceptance by children from the hands
of their parents. The continuance of God’s
whole great institution of Judaism rests en-
tirely on the theoretical and practical obedi-
ence of children to parents, and kibbud av vem
is the basic condition for the eternal existence
of the Jewish nation.?

Parents are the means for bringing God
and Jewish tradition into the life of the
family. Therefore, obedience to parents
will enable the child to accept the tradi-
tion. Concomitantly, the authority of the
parents is reinforced by the authority of
the tradition.® Thus, as each reinforces
the other, the child is exposed to a mas-
sive authority system that encompasses
the entire Jewish past and is brought
into the immediacy of the present.
Parents represent not only God and
Jewish tradition to their children, but
other authority figures as well. The
Talmud states that “Honor thy father”
includes one’s older brother,!® and this
is extended to include scholars, the

prophets and the aged.™?
Parents are not only symbols, but

people with real needs. The obligation
to honor and revere them is translated
by the Talmud into concrete forms:
provide them with food, drink, clothing,
and transportation; do not interrupt or
contradict them, nor sit in their places at
home. Obviously this applies more to
adult children and aged parents than to
young children and middle-aged par-
ents who can fend for themselves. “The
whole aim of this commandment is to
secure positive support for aging par-

8 Samson Raphael Hirsch on Ex. 20:12.

% Mark Zborowski and Elizabeth Herzog, Life is
With People. New York: Schocken, 1967, pp.
335-6.

10 Ketubot 103b.

1t Abarbanel on Ex. 20:12.
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ents from their children .. .”!2 Parents’
authority that deserves children’s
ministrations derives from the plain fact
that they brought them into the world.!?

The child’s obligation to honor and
revere parents is not merely a role re-
quirement, but a means toward forming
and maintaining a relationship. Certain
mitzvot are related to acts; others are
indicative of relationships. Kibbud,
honor, and yirah, reverence, reflect the
emotional bonds that a child has with his
parents. Acts which express yirah re-
quire emotional distance and self-
restraint; acts which express kibbud re-
quire emotional closeness and action.
Yirah symbolizes parental authority and
child obedience, whereas kibbud denotes
the child’s expression of love for his
parents. In these two terms is charac-
terized the child’s relationship to his
parents as moving toward and away,
self-expression and self-restraint, emo-
tional closeness and respectful distance.
This model of parent-child relationships
bears resemblance to other relationships
such as friends, husband and wife, and
teacher and student where both indi-
viduals can relate on the functional
level, i.e, distance, and on the affective
level, i.e. closeness. The child learns the
fundamentals of human relationships in
the context of his family.

Authority and Independence

Thus far, we have stressed the Judaic
requirement that children honor and
revere their parents and defer to their
authority because parents symbolize
God and Jewish tradition, history, and
other formidable authority figures in
the Jewish community. Parents also
have real needs for physical comfort

12 R. E. Clements, Cambridge Bible Commentary.
Cambridge: Cambridge University Press, 1972, p.
125.

13 Sefer Ha-Hinnukh, Mitzvah 33.
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and the dignity that accompanies age.
By engaging in this paradoxical re-
lationship of closeness and distance,
children learn how to relate to others
outside the family as part of their
growth process.

Having firmly established the sources
of parental authority, we can ask
whether the child’s need for indepen-
dence is legitimated within Jewish tradi-
tion. How does the Halakhah resolve a
clash, a “will struggle” between parents
and children? Four cases of conflict are
cited in the Shulhan Arukh, Code of
Jewish Law, and, in each one, the law
sides with the child.

1. The Sabbath. If the parent told the child to
violate the Sabbath, he need not heed him
because the honor of God supersedes the
honor of parents.!*

2. Interpersonal Relations. 1f the son wants to
reconcile with an estranged friend and the
father disapproves, the son need not heed
his father.!®

3. Intellectual and Moral Development. 1f the son
wanted to study Torah in a particular
Yeshiva which was located in a dangerous
neighborhood, and the father refused, cit-
ing concern for his safety, the son may dis-
obey and attend the Yeshiva of his choice.'®

4. Marriage. If the father disagrees with the
son’s decision to marry a particular woman
whom he (the son) has chosen, the son need
not heed the father.!”

One of the reasons for the preemi-
nence of the child’s preference (in the
latter three cases) over the parent’s is the
limitation of filial obligations to the
physical and integrity needs of the par-
ents. Those matters that pertain to the
growth needs and private life of the
child cannot be overruled by parents.!®
To be sure, parents should be involved
in the decision-making process, but the
final decision is the child’s.

The four cases seem to reflect the de-

14 [ev. 19:3.

15 Yoreh Deah 240.16.
18 Ibid., 25.

7 Rama, Ibid.

18 Baiur Hagra, bid.

velopmental process of the child. Sab-
bath observance is usually taught during
early childhood, friendships take on
greater prominence at the onset of
adolescence, and marriage is the task
and goal of the young adult. With his
entry into marriage, the child has left his
parents’ home and has begun his life as
an independent person. It is readily ap-
parent that Jewish tradition recognizes
the child’s need for independence and
grants it to him in areas that do not
conflict with parents’ needs.

Parental Obligations to Children

Independence is not only a function
of the child’s need to grow up and be-
come a person on his own, but also a
function of the parents’ responsibilities
to the child. The Talmud imposes six
obligations on a parent: “The father is
bound in respect to his son to circumcise
him, redeem him (if he is firstborn),
teach him Torah, take a wife for him,
and teach him a craft. Some say to teach
him to swim too.”® Circumcision and
redemption are meant to convey the
transmission of covenant and memory,
and the indelible essence of Jewish
identity. Teaching Torah develops crit-
ical thinking, moral growth, and in-
tellectual independence in the child.
Preparing children for marriage re-
quires that the home environment fos-
ter the psychological capacity to love,
the assumption of responsibility for
oneself and others, and interdepen-
dence among family members. Teach-
ing the child a trade requires the pro-
vision of a source of economic dignity
and independence, which is perhaps the
most critical index of self-reliance in
adulthood. Teaching how to swim pre-
pares the child to deal with unpredicta-
ble crisis situations in a competent man-
ner.

1% Kiddushin 29a.
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It is apparent that the entire thrust of
the parents’ obligations to their children
is to help them to grow up to become
persons in their own right. They are to
accelerate their independence through
the developmental process. Yet, even as
children strive for self-realization and
parents assist them in this goal, they are
bound to the restrictions of the family’s
authority structure. It is this interplay
that reveals Judaism’s sensitivity to the
parent-child relationship in the family.

The parent-child relationship is per-
ceived to be in exquisite balance.
Neither can demand total obeisance.
There is ample time and opportunity
for authority and independence to co-
exist during the child’s growth process.
Judaism has established a “check and
balance” system to insure that parents
will be served and their dignity pre-
served by children whom they will help
to grow up to become independent per-
sons. Parents and children need to de-
pend on each other in order to grow
from their interaction as a family unit
and as individuals. Traditional Judaism
makes this possible through its delinea-
tions of family structure.

II1. Models of Authority-Autonomy
Relationships in the Modern
Jewish Family

One of the problems of the au-
thority-independence model just de-
scribed is that it has not been prominent
in Jewish history. It is difficult to find
the story of a Jewish family whose style
of living consciously balances parental
authority with child independence. Ap-
parently, we can deduce that, in the
traditional Jewish community, indepen-
dence is not a value upon which much
effort is spent. It is an assumed quality of
the nurturing process which is part of
the taken-for-granted character of
everyday family life. Authority is the
central concern, for it insures the
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transmission of fundamental values and
the continuity of the tradition.

There are ample examples of stress
on continuity. Isaac and Jacob pledge to
fulfill Abraham’s destiny as father of the
Jewish people; Aaron’s children pledge
to perpetuate the priesthood; Solomon,
to continue David’s dynasty. The ethical
will literature recounts how fathers in-
structed their children to continue
studying the Torah and observing the
mitzvot.?® In the East European shtetl,
obedience was stressed and indepen-
dence was not discussed. Parents did not
view their primary goal as the develop-
ment of their children’s independence;
it was an assumed fact of child-rearing.
Authority was irrational; reasons for
commands were not offered. “You were
told you mustn’t do certain things, but
you were never told the reason why. But
we understood that it just wasn’t right.
And we obeyed.”*!

Although the classical sources seem to
support a balance between authority
and independence, Jewish family life
before the modern era did not. Instead,
it has accentuated parental authority as
a greater value than the fostering of
child independence as a way of insuring
the survival of the tradition and the

group.

Authority in the Modern Jewish Family

Authority in the modern Jewish fam-
ily has declined because of the weakness
of the parental symbolic system. When
belief in God, religious faith and prac-
tice, and tradition—the primary sources
of authority in traditional com-
munities—are questioned, parental au-
thority must be drawn from within
the nuclear family itself. These sources
of authority are questioned because
youth, self-reliance, and equality, but-

20 Encyclopedia Judaica, Vol. 16, pp. 530-1.
21 Zborowski and Herzog, op. cit., p. 336.
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tressed by the value of individualism,
are esteemed over age, wisdom, and
interdependence which are represented
by tradition. In this cultural milieu, par-
ents are thrust back upon themselves to
devise ways of coping with the challenge
to their authority and to confirm their
identity as parents. As the confirmation
of identity requires stable structures of
plausibility, parents in nuclear families
are quite alone in their efforts to gain
the acquiescence of their children and to
affirm the legitimacy of their role.

The problem of authority in the family
is a microcosm of the problem of au-
thority in larger social institutions. In-
stitutions are perceived to be coercive, as
they force the individual to act in pre-
scribed ways. In a society comprised of
stable institutions, parental authority is
reinforced by the larger institutional
order. In a society of rapid socio-
cultural and technological change, new
values, mores, and life styles constantly
appear. When individuals begin to
question the coercive, taken-for-granted
character of institutional life, they initi-
ate a process of “deinstitutionaliza-
tion.”?? They create more alternatives
and more choices. There are some
people who can handle the greater op-
portunities thus afforded, while others
become easily confused due to the pau-
city of external guidelines and internal
controls.

Parental authority is intimately bound
up with the stability of the institutional
order. When the latter is weakened, so is
the former. Not only is the restoration
of parental authority a yeoman task, but
many would question the value of this
effort in the light of its possible futility.
Moreover, new forms of relationships
between spouses and parents and chil-
dren, based on democratic principles,

22 Peter Berger, Brigitte Berger, Hansfried
Kellner. The Homeless Mind. New York: Random
House, 1973.

have emerged. These structural changes
affect both traditional and non-
traditional Jewish families.

The variety of family structures with
regard to the authority-autonomy
dichotomy can be categorized into three
models: authoritarian, egalitarian, and
mediating. Each model is represented
by a particular segment of the Jewish
community: the Hasidic family; the as-
similated family; and the traditional
family.

The Authoritarian Model

The authoritarian model, a variation
of the authority-independence model,
stresses the central role of the parents’
authority in the family and does not
concern itself with actively promoting
child independence. It is a carry-over
from the patriarchal family which pre-
vailed in pre-modern times and, most
recently, in the East European shtet!.

The group in modern times that
portrays this model of family orienta-
tion is the Hasidim. In the Hasidic fam-
ily, the father views himself as the un-
questioned authority figure, to whom
his wife and children show deference. It
is his responsibility to educate his chil-
dren to be learned and pious Jews. He
demands excellence from them in
Torah study and bans secular culture
from gaining entry into the home.??

The authoritarian model is not a via-
ble option for the majority of Jews
today. Most Jewish families could not
envision themselves leading an existence
that is self-insulated, authoritarian, and
a cultural carry-over from pre-modern
times. They prefer to be part of the
larger society and deal with the implica-
tions resulting from the acculturation
process.

23 See Solomon Poll, The Hasidic Community of
Williamsburg. New York: Schocken, 1969, for a
fuller description of the Hasidic family.

139




The Egalitarian Model

The egalitarian model emphasizes
equality among family members and pa-
rental responsibility to develop their
children’s independence. It is attuned to
the child-orientation in Western
societies. Parents tend to downplay their
authority and the emotional distance
that it evokes; instead they strive to de-
velop closer relationships with their
children by emphasizing common inter-
ests and goals.

The ideology supporting this model is
based on the egalitarian principle which
suggests that roles should be demar-
cated along horizontal lines.?* The
decision-making process is sometimes
structured by the family council meeting
in which everyone expresses ideas, and
decisions are arrived at democratically,
based on the principle of one person-
one vote. The effect of this structure is
to eliminate the hierarchy of the family’s
authority system and substitute instead
the notion of equality among its mem-
bers. The egalitarian model charac-
terizes the assimilated Jewish family.
The ideology of feminism has been ab-
sorbed by the mother as a guide for her
relationship to her husband and chil-
dren. Self-actualization is the prevailing
goal for all family members, even if it
leads to assimilation into the larger cul-
ture. Ties to the organized Jewish com-
munity are tenuous, as is the commit-
ment to distinctive Jewish behavior.
Pluralization is the cultural, prevailing
norm. The family feels comfortable in
re-arranging its social structure because
it is not significantly influenced by
traditional forms of Jewish family life. It
sees itself as living in the present and
refuses to be burdened with the weight
of history.

24 E. W. Burgess, H. J. Locke, and M. M.
Thomas, The Family: From Institution to Com-
panionship (3rd Ed.). New York: American, 1963.
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The egalitarian family is more attrac-
tive than the authoritarian family for
modern Jews. It is au courant, loose,
sophisticated, open, innovative, and
therefore inviting. Yet, in terms of the
interests of the Jewish community, the
absence of close ties to Jewish life, the
superficiality and infrequency of Jewish
behaviors, and the low fertility rate in-
evitably contribute to assimilation and
intermarriage. As such, this model does
not bode well for Jewish survival.

The Mediating Model

The mediating model takes, as its
starting point, Peter Berger’s definition
of mediating structures as “those in-
stitutions which stand between the indi-
vidual in his private sphere and the
large institutions of the public
sphere.”?® The family is one such in-
stitution as it attempts to reduce aliena-
tion in the public sphere and anomie in
the private sphere by supplying the in-
dividual with social supports that pro-
vide meaning and identity to his location
in society.

In the mediating model, the Jewish
family, in addition to mediating between
the public and private spheres, mediates
between tradition and modernity, be-
tween the memories of the past and the
realities of the present. It tends to be
traditional in its orientation. Its outlook
on the world is colored by Jewish
traditional values and its conduct is reg-
ulated by ritual practices.

It has no denominational label; there-
fore, it encompasses any family that
struggles to mediate between the con-
ceptual and behavioral demands of
Jewish tradition and the ideologies and
life styles of modern society. The medi-
ation process is difficult and ever-

25 Peter L. Berger, Facing Up to Modernity: Ex-
cursions in Society, Politics and Religion. New York:
Basic Books, 1977, p. 132.
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challenging, for it requires the transla-
tion of Jewish values and concepts into a
modern vocabulary with which to con-
front values and concepts that are an-
tithetical to the tradition. The family
experiences marginality in its continu-
ous dialogue with tradition and mod-
ernity.

The pluralization of these two worlds
affects the relationship between parents
and children. There is an integration of
authoritarianism and democracy, be-
tween the controls imposed by parents,
and the children’s participation in fam-
ily decisions. Parental authority is intro-
duced more softly, and children’s inde-
pendence is accentuated more de-
liberately than in the other models.
The family strives to maintain a balance
between the emotional needs of the par-
ents and the developmental needs of the
children.

The mediating family insulates itself
enough from the larger society in order
to preserve a Jewish traditional way of
life, but it is open enough to permit
many of the society’s cultural patterns to
enter. It associates with other families
who have similar concerns. Through
these structures of plausibility, it rein-
forces its identity as a family that is both
traditional and modern at the same
time, in the midst of a significant strug-
gle to integrate conflicting ideologies in
order to provide a viable direction for its
future.*

In sum, the paucity of legitimations
from Jewish history regarding the via-
bility of the authority-independence
model in real life led us to propose three

* [t is in this sense that the integrative option for
the retention of religion, discussed earlier, serves
as the essential vehicle for insuring the viability of
the mediating family. As the integrative option
requires a dialogue between the present and the
past, with the latter’s translation into the former,
so too does the mediating family foster interaction
between Jewish memory and secular reality in its
efforts to live in both worlds.

contemporary variations. These models
can also be categorized as ideal types,
for they hardly exist in pure form. The
authoritarian family permits some
egalitarian forms of decision-making.
The egalitarian family may not be totally
assimilated, and may introduce some
mediation into its Jewish experiences.
The mediating family may be egalita-
rian in some respects and authoritarian
in others.

The three models illustrate different
ways in which Jewish families deal with
the tensions generated by the interac-
tion of parental authority and child in-
dependence. The authoritarian family
tries to follow its patriarchal ancestors
by asserting paternal control and deny-
ing children’s independence as an active
concern. The egalitarian family de-
emphasizes parental authority and
permits children’s greater independent
initiatives. The mediating family at-
tempts to juxtapose the past and the
present, tradition and modernity. Itis a
constant struggle, permeated with fail-
ure and uncertainty, for value conflicts
are not always mediated successfully.
The mediating family model has the
best potential for Jewish survival in
modern times because it occupies the
middle ground, and is attractive to Jews
who want to be nurtured by the richness
of Jewish tradition and also reap the
benefits of modern culture.

IV. The Professional Role

As professionals, our task is to help
Jewish families ask and answer these
questions: Which values should charac-
terize our relationship as a family? What
kind of adults do we want our children
to be when they grow up? How should
we relate to Jewish tradition? How do
we live in the modern world and, at the
same time, not cut ourselves off from
the past? What are our purposes as a
Jewish family? Each family will need to
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struggle with these questions in its own
way. Answers will not be easily forth-
coming, nor will they be final. The quest
for clarity of purpose is a continuous
process for the family that negates the
extreme options of insulation and as-
similation and instead, chooses integra-
tion.* The task of integrating the past
with the present, traditional Jewish
values with contemporary secular
values, an ancient language with a mod-
ern language, requires serious attention
and considerable effort. It encompasses
educational, experiential, and social
components that need to be fused if the
family is to develop a vision of its future
through a dialogue with the past.

Families who incline toward the inte-
grative option, who want to connect with
the Jewish past in a way that does not
compromise their orientation toward
modern culture, will need help from
professionals. These families will re-
quire a specialized Jewish education,
particular Jewish experiences, and be-
longing to Jewish social groupings.

To facilitate the intensive study of
classical Judaic texts, parents must be
freed from some of their responsibilities
by staggering work hours, providing
day care services, baby sitters, or bring-
ing the classroom into the home. This
learning requires the organization of
time and place with regularity, and a
partial restructuring of economic and
social arrangements.

Maximizing the educational effort re-
quires the meticulous preparation of
texts on central themes in Jewish
thought, accompanied by probing ques-
tions for discussion. These materials
could take the form of pamphlets on
selected subjects that may also include
classical sources in philosophy, political
and social science, and psychology.

* The term “integration” is used interchangeably
with “mediation.”
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In the actual teaching process, par-
ticipants are encouraged to think for
themselves, to come up with their own
interpretations of the texts, and to offer
their insights based on their intellectual
grasp and life experiences. Everyone’s
contribution has value. The teacher en-
courages continuous probing to en-
hance the variety and depth of in-
terpretations.

Along with Jewish study, the profes-
sional and the agency offer families the
opportunity to experience different as-
pects of Judaism by living them in actu;
the Shabbat, festivals, memorial obser-
vances, prayer, rites of passage, giving
tzedakah and visiting Israel. These expe-
riences are given new dimensions of
meaning when families participate
selectively in the ancient rituals based on
their readiness, refine them and put in
their own difference, and use their own
vocabulary to achieve understanding.
The professional is urged to exercise
self-restraint in the temptation to im-
pose his own ritual forms onto their ex-
periences. He realizes that they are try-
ing to find their way; his task is to help
them by offering his knowledge, exper-
tise, and the availability of options.

The social dimension refers to the
creation of a sense of belonging to a
community. It is intertwined with the
educational and the experiential, for
textual study and cultural experiences
take place in groups. The community
that is formed is a new community of
the Jewish spirit, consisting of a group
of people who meet and share in order
to deepen their Jewish identities and
visions. It transcends geographic
boundaries and agency memberships.
The call goes out to all Jewish families in
the area—extended families, nuclear
families, single-parent families, inter-
married families, reconstituted families,
non-affiliated families, and even singles
to create their Jewish future by commit-
ting themselves to study and practice
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together, and in the privacy of their own
homes.

The professional’'s own zeal must be
communicated if he is to ignite a spark
of enthusiasm for this project. If he
truly values Jewish families and believes
in the possibility of their growth, he will
serve them with dedication and sharpen
his skills to help them translate their
visions into reality. The ideal is achieved
when the entire community dedicates it-
self to an active, formal quest for
meaningful Jewish living.

In conclusion, this paper has pre-
sented one person’s vision of what the
modern Jewish family can become-—a
social unit which retains generational
differences, where children learn such
fundamentals of human relationships as

love, interdependence, and respect for
elders, and where parents and children
mutually respect each others’ needs for
authority and independence.

Parent-child interaction is conceived
in the broader framework of the in-
teraction between tradition and moder-
nity. Jewish tradition is to be understood
in pluralistic terms, available for the in-
dividual to grasp on his own intellectual
and experiential level. Each family
member is encouraged to relate to
Jewish tradition according to his level of
comprehension. As the family translates
the tradition into the language it under-
stands, the tradition becomes a life force
that guides the family in the resolution
of its value conflicts and in its planning
for the future.
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