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I n sum, whether or not the cost o f 
l iving Jewishly is regarded as affordable 
depends on at least three key factors: 1) 
the cost o f the service or affi l iation in 
question; 2) the level o f available discre
tionary funds (which is, in tu rn , depen
dent on income, taxes and the standard 
of l iving described; and 3) the rate at 
which discretionary funds are used to 
meet the cost o f l iving Jewishly as op
posed to other purposes. The last two 
factors obviously involve matters o f 
choice including the setting o f priorities 
and the making o f trade-offs. Indeed, 
they are matters of choice for institu
tions as well as for families. When de
termining who is to receive assistance, a 
Jewish institution too must determine, 
explicitly or implicit ly, what standard of 
l iving it is wil l ing to support among re
cipients of aid and at what rate discre
tionary funds can reasonably be ex
pected to be spent for l iving Jewishly. 
Should such standards be set at un
reasonable levels, then participation in 
Jewish institutions wi l l be restricted 
only to the most committed and/or the 
most a f f luent . Un fo r tuna te ly , thei r 
numbers may not be sufficient to insure 
that such institutions survive and thrive. 
I n any case, not only the cost but the 
value o f l iving Jewishly, both to the indi
vidual and to the institutions involved, 
wil l determine i f the price o f l iving 
Jewishly is to be paid. 

This paper has sought to provide 
some useful information to Jewish in
stitutions faced with such choices. The 
information provided is clearly merely 
suggestive and not definitive. Only es
timates have been used. However, the 
steps involved in making the required 
choices have been outl ined. First, the 
costs in question must be identif ied. 
Second, family income and the level o f 
discretionary funds available to them 

must be determined. Finally, some deci
sion must be made as to the rate at 
which discretionary funds can be ex
pected to be used to meet the cost o f 
l iving Jewishly as opposed to other pur
poses. When these steps are taken, the 
institution will be in a position to make 
an informed decision as to who cannot 
and who can "a f fo rd" the cost of their 
contribution to l iving Jewishly. 
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Judaism as a Support System for Orthodox Jewish 
Parents of Mentally Retarded Children 
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Parents of mentally-retarded children have to cope with many pressures. This article 
outlines a number of aspects of Judaism that can provide strength and comfort for Orthodox 
Jewish families that have mentally-retarded children. 

THE b i r th o f a mentally retarded 
child is a severe trauma that every 

parent hopes to avoid experiencing. 
The term "mental retardation" is very 
broad, covering a wide range o f in
tellectual development f rom the mildly 
retarded child who may eventually be 
l i terate and numerate, to the pro
foundly mentally retarded who may 
never even be able to utter any words. 
Whatever the severity of intellectual re
tardation, the effect on the child's family 
is extensive and the parents in particular 
have to cope wi th many pressures. 
However, the Orthodox Jewish family 
with a mentally retarded child is in a 
unique position insofar as Judaism has a 
number o f explicit principles to support 
them through their crisis. I n this article 
I wil l explore some o f these concepts. 

Self-Acceptance: A fundamental pr in
ciple expressed in the Ta lmud is that o f 
self-acceptance. T h e T a l m u d asks: 
"Who is rich?" and the reply is "He who 
rejoices in his port ion." (Ethics o f the 
Fathers, Chapter 4). This is generally 
accepted by rabbinical scholars to mean 
ful f i l lment comes f rom acceptance o f 
one's circumstances and one's self. This 
idea o f Divine Providence is an integral 
part o f Judaic philosophy. The Jewish 
family is thus obliged to accept and wel
come their mentally retarded child in 
the same manner as they would their 
non-retarded child. 

Crisis as Challenge: Judaism also con
siders that any fo rm of personal crisis is 
a challenge that has been constructed by 
God, and that strength o f character is 
built by regularly dealing with a crisis. 
The family with a mentally retarded 
child are faced with a long-term chal
lenge which requires deep commitment 
for them to manage. The Orthodox 
Jewish attitude is that the family in these 
circumstances will gain a higher level o f 
spiritual puri ty. 

F u r t h e r m o r e , Juda ic ph i losophy 
contains the premise that God does not 
give a challenge to anyone who cannot 
meet it. So the Orthodox Jewish parents 
wil l feel they have the strength to cope 
or else they would not have been put in 
that situation by God. I n practise o f 
course it does happen that there are in
stances where an Orthodox family con
strue their mentally retarded chi ld as 
being too awesome a challenge for them 
to meet. The Talmudic sages taught that 
nobody should judge another person 
unt i l they are in his situation, with his 
strengths and weaknesses. 

Loving-Kindness: A c c o r d i n g to 
Judaism, an essential component o f a 
successful parent-child relationship is 
chesed (loving-kindness), which is de
scribed as occurring when a person 
gives something f rom himself knowing 
that he will get nothing in return. Cop
ing with children in the context o f the 
family is one way for parents to achieve 
chesed, by acting unselfishly. Loving-
kindness is thought to be the highest 
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s p i r i t u a l g o a l t o w h i c h o n e c a n a s p i r e . 
H o w e v e r , r a i s i n g a m e n t a l l y r e t a r d e d 
c h i l d a f f o r d s a g r e a t e r o p p o r t u n i t y f o r 
t h e p a r e n t s t o d e v e l o p e chesed, f o r t w o 
m a i n r e a s o n s . F i r s t ly , t h e r e t a r d e d c h i l d 
will b e e v e n m o r e d e p e n d e n t a n d d e 
m a n d i n g o n h i s p a r e n t s . S e c o n d l y , t h e 
p a r e n t s o f s u c h a c h i l d a r e less l ikely t o 
b e b a s i n g t h e i r a c t i o n o n se l f i sh m o t i v e s 
b e c a u s e h e is u n l i k e l y t o r e a c h t h e 
h i g h e r s t a n d a r d s t h a t h i s n o n - r e t a r d e d 
c o u n t e r p a r t s m i g h t r e a c h . P a r e n t a l e x 
p e c t a t i o n s a r e l i k e l y t o b e m o r e 
rea l i s t i ca l ly g e a r e d t o t h e a c t u a l n e e d s o f 
t h e c h i l d . 

Respect: T h e T a l m u d spec i f i e s t h a t t h e 
m e n t a l l y r e t a r d e d i n d i v i d u a l is e n t i t l e d 
t o t h e s a m e r e s p e c t as e v e r y o n e e l s e . 
I n d e e d , t h e d u t y t o h o n o u r o n e ' s p a r 
e n t s d o e s n o t l e s s e n e v e n if t h e y a r e 
r e t a r d e d . T h e i n s t a n c e is g i v e n o f a 
n o n - J e w , w h o s e m e n t a l l y r e t a r d e d 
m o t h e r w o u l d o f t e n e m b a r r a s s h i m i n 
p u b l i c w i t h h e r s i m p l i s t i c c h i l d - l i k e b e 
h a v i o u r : " H e w a s t h e p r e s i d e n t o f t h e 
c i t y c o u n c i l l o r s . O n c e h i s m o t h e r 
s m a c k e d h i s f a c e i n t h e p r e s e n c e o f t h e 
w h o l e a s s e m b l y , a n d t h e s l i p p e r w i t h 
w h i c h s h e s t r u c k h i m fell f r o m h e r 
h a n d . H e p i c k e d it u p a n d h a n d e d it t o 
h e r , i n o r d e r t h a t s h e s h o u l d n o t b e 
t r o u b l e d t o b e n d d o w n f o r i t . " ( P e a h 
15c) . E v e n u n d e r th i s p r o v o c a t i o n , h e r 
s o n e x e r c i s e d g r e a t r e s t r a i n t a n d d i d 
n o t h i n g t h a t w a s d i s r e s p e c t f u l . T h e 
T a l m u d r e f e r s t o D a m a e l s e w h e r e ; " O n 
a n o t h e r o c c a s i o n h e w a s w e a r i n g a 
s i l k e n r o b e e m b r o i d e r e d w i t h g o l d a n d 
was s i t t i n g i n t h e c o m p a n y o f c e r t a i n 
R o m a n n o t a b i l i t i e s . S h e c a m e a n d t o r e it 
f r o m h i m , s t r u c k h i m o n t h e h e a d a n d 
s p a t i n h i s f ace , b u t h e d i d n o t p u t h e r t o 
s h a m e . " ( K e d d u s h i m 3 1 a ) . 

I n c e r t a i n w a y s , t h e J u d a i c o u t l o o k is 
t h a t t h e m e n t a l l y r e t a r d e d c h i l d s h o u l d 
c o m m a n d e v e n d e e p e r r e s p e c t t h a n t h e 
c h i l d o f n o r m a l f a cu l t i e s . O n o n e o c c a 
s i o n t h e C h a s o n I s h s u r p r i s e d e v e r y o n e 
by s t a n d i n g u p t o g r e e t a m e n t a l l y 

r e t a r d e d c h i l d . H e e x p l a i n e d th i s ac t o f 
r e s p e c t b y s t a t i n g t h a t a n i n d i v i d u a l is 
p l a c e d in t h e p h y s i c a l w o r l d b y G o d in 
o r d e r t o c o r r e c t h i m s e l f , a n d h e d o e s so 
b y f o l l o w i n g t h e mitzvot. Y e t b e c a u s e i n 
t e l l i g e n t c h o i c e a n d i n t e n t i o n a r e 
n e e d e d t o fulfill a mitzvah a m e n t a l l y 
r e t a r d e d p e r s o n g e n e r a l l y c a n n o t p e r 
f o r m a v a l i d mitzvah ( t h o u g h t h e r e a r e 
s o m e e x c e p t i o n s ) . T h e C h a s o n I s h r e a 
s o n e d t h a t s i n c e e v e r y b o d y is t o s t r i v e 
f o r h i g h e r s p i r i t u a l a c h i e v e m e n t s , a n d 
s i n c e t h e m e n t a l l y r e t a r d e d d o n o t h a v e 
th i s m e a n s o f s e l f - c o r r e c t i o n , t h e n th i s 
m u s t m e a n t h a t t h e s o u l s o f s u c h p e o p l e 
a r e a l r e a d y p u r e . T h e r e f o r e h e s t o o d u p 
in t h e p r e s e n c e o f t h e m e n t a l l y r e t a r d e d 
c h i l d as a m a r k o f r e s p e c t f o r a s o u l 
w h i c h w a s so p u r e it d i d n o t n e e d 
f u r t h e r c o r r e c t i o n . 

Education: A c c e p t a n c e o f a s i t u a t i o n 
a n d r e s p e c t f o r t h e p u r i t y o f m e n t a l l y 
r e t a r d e d p e o p l e d o e s n o t i m p l y t h a t 
p a r e n t s s h o u l d h a v e n o g o a l s f o r t h e i r 
r e t a r d e d c h i l d . P a r e n t s still h a v e t h e 
J u d a i c o b l i g a t i o n o f r a i s i n g t h e c h i l d ac 
c o r d i n g t o T o r a h i c a n d T a l m u d i c 
g u i d e l i n e s . Bibl ica l a d v i c e w i t h r e s p e c t 
t o t h e e d u c a t i o n o f c h i l d r e n a p p l i e s t o 
a l l , i r r e s p e c t i v e o f t h e i r i n t e l l e c t u a l l eve l . 
T h e T o r a h i n c l u d e s t h e f o l l o w i n g d i 
r e c t i v e s : " A n d M o s e s c a l l e d i n t o all I s 
r a e l a n d sa id u n t o t h e m : ' H e a r , O I s r a e l , 
t h e s t a t u t e s a n d t h e o r d i n a n c e s w h i c h I 
s p e a k u n t o y o u r e a r s t h i s d a y t h a t y e 
m a y l e a r n t h e m a n d o b s e r v e t o d o 
t h e m ' . " (Deuteronomy 5 :7 ) . E l s e w h e r e it is 
w r i t t e n : " A s w a t e r is f r e e f o r al l , s o is t h e 
T o r a h f r e e f o r a l l . " ( Y a l k u t I s i a h , 5 5 ) . 

Y e t J u d a i s m r e c o g n i s e s i n d i v i d u a l dif
f e r e n c e s i n s t u d e n t ' s abi l i t ies t o l e a r n . 
A l t h o u g h e v e r y o n e c a n l e a r n , s o m e a r e 
m o r e c a p a b l e t h a n o t h e r s : " T h e r e a r e 
f o u r q u a l i t i e s i n d i s c i p l e s ; h e w h o 
q u i c k l y u n d e r s t a n d s a n d q u i c k l y 
f o r g e t s , h i s g a i n d i s a p p e a r s in h i s loss ; 
h e w h o u n d e r s t a n d s w i t h d i f f i cu l ty a n d 
f o r g e t s w i t h d i f f i cu l ty , h e h a s a g o o d 
p o r t i o n ; h e w h o u n d e r s t a n d s w i t h diff i -
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c u l t y a n d f o r g e t s q u i c k l y , h e is a n evil 
p o r t i o n . " ( A b o t h 5 : 1 5 ) . A s l igh t ly dif
f e r e n t d e s c r i p t i o n o f t h e v a r i o u s t y p e s 
o f s c h o l a r s is g i v e n a t a l a t e r p o i n t s : 
" T h e r e a r e f o u r q u a l i t i e s t h a t sit b e f o r e 
t h e s a g e s ; t h e y a r e l i ke a s p o n g e , a f u n 
n e l , a s t r a i n e r a n d a s i eve ; a s p o n g e 
w h i c h s o a k s u p e v e r y t h i n g ; a f u n n e l 
w h i c h le ts i n a t o n e e n d a n d o u t t h e 
o t h e r ; a s t r a i n e r w h i c h le ts t h e w i n e p a s s 
o u t a n d r e t a i n s t h e l e e s ; a s i eve w h i c h 
le ts o u t t h e b r a n a n d r e t a i n s t h e fine 
f l o u r . " ( A b o t h 5 : 1 8 ) . 

I n h i s t h i r t e e n t h c e n t u r y t e x t , The 
Book of Pious, R a b b i J u d a h b e n S a m u e l 
H a - a s i d s t r e s s e d t h a t e a c h p u p i l n e e d s a 
c u r r i c u l u m t a i l o r - m a d e t o s u i t h i s o w n 
ab i l i t i es : " I f h e sees t h a t h e s u c c e e d s in 
t h e s t u d y o f t h e B i b l e b u t n o t i n t h e 
s t u d y o f t h e T a l m u d h e s h o u l d n o t f o r c e 
h i m t o s t u d y T a l m u d . H e s h o u l d t e a c h 
h i m t h a t w h i c h is s u i t e d t o h i s k n o w l 
e d g e . A s s o o n as a m a n see s t h a t h i s s o n 
is n o t d e e m e d w o r t h y ( o r r a t h e r c a n n o t 
g r a s p ) T a l m u d , h e s h o u l d t e a c h h i m 
i m p o r t a n t l aws a n d M i d r a s h a n d b i b l e . " 
M e e t i n g t h e spec ia l e d u c a t i o n a l n e e d s o f 
t h e m e n t a l l y r e t a r d e d is a n i m p o r t a n t 
J e w i s h e d u c a t i o n a l p r i n c i p l e . 

Self-Help Skills: T h e T a l m u d is c l e a r 
r e g a r d i n g t h e a i m s p a r e n t s s h o u l d h a v e 
f o r t h e i r m e n t a l l y - r e t a r d e d c h i l d i n 
t e r m s o f s e l f - h e l p skills a n d p e r s o n a l in 
d e p e n d e n c e . P a r e n t s m a y f ee l it is 
p o i n t l e s s f o r t h e i r c h i l d t o s t r i v e f o r i n 
d e p e n d e n c e b e c a u s e o f h i s i n t e l l e c t u a l 
l i m i t a t i o n s . T h i s t y p e o f s e n t i m e n t 
w o u l d b e i n con f l i c t w i t h t h e T a l m u d . 
T h e s a g e s p l a c e d g r e a t i m p o r t a n c e o n 
s e l f - r e l i a n c e : " I f I a m n o t f o r mysel f , 
w h o will b e f o r m e ? " ( A b o t h 1:14). R a b b i 
A k i b a fel t s t r o n g l y o n th i s i s s u e : " O n e 
s h o u l d t r e a t Shabbath l i ke a w e e k d a y 
r a t h e r t h a n h a v i n g t o r e l y o n p e o p l e . " 
( P e s s a c h i m 1 1 2 a ) . E l s e w h e r e it is wr i t 
t e n : " H e w h o is d e p e n d e n t o n a n o t h e r 
m a n ' s t a b l e h a s all t h e w o r l d d a r k f o r 
h i m . H i s l ife is n o t a l i f e . " (Be i t za 3 2 b ) . 
T h e r e f o r e , O r t h o d o x J e w i s h p a r e n t s 

a r e o b l i g e d t o s t r i v e f o r t h e h i g h e s t d e 
g r e e o f i n d e p e n d e n c e f o r t h e i r 
m e n t a l l y r e t a r d e d c h i l d . 

Ritual Practice: M o s t m e n t a l l y r e 
t a r d e d i n d i v i d u a l s r e m a i n a t a r e l a 
t ive ly p r i m i t i v e level o f i n t e l l e c t u a l d e 
v e l o p m e n t w h e r e t h e y d o n o t h a v e t h e 
c a p a c i t y o f a b s t r a c t t h o u g h t , a n d c a n 
o n l y c o p e w i t h r e a l s i t u a t i o n s t h a t a r e 
a c t u a l l y i n f r o n t o f t h e m . G i v e n th i s 
f e a t u r e , J u d a i s m h a s a spec i a l r e l e v a n c e 
as it i n v o l v e s a g r e a t n u m b e r o f p r a c t i c a l 
r i t u a l s t h a t d e m a n d p h y s i c a l ac t iv i ty 
f r o m p a r t i c i p a n t s . T h e p r i n c i p l e o f 
p r a c t i c a l i n v o l v e m e n t is a n e s s e n t i a l p a r t 
o f J e w i s h r e l i g i o u s e d u c a t i o n . T h e T a l 
m u d s t a t e s : " W h i c h is g r e a t e r , s t u d y o r 
d o i n g ? R a b b i A k i b a a n s w e r e d : s t u d y . 
T h e m a j o r i t y a g r e e d t h a t s t u d y is 
g r e a t e r , f o r s t u d y l e a d s t o d o i n g . " ( K i d -
d u s h i m 4 0 b ) . P r a c t i c a l ac t iv i ty t h r o u g h 
o u t J u d a i s m is o n e o f i ts u n i q u e q u a l 
i t ies . J u d a i s m h a s a w h o l e s u c c e s s i o n o f 
fes t ivals t h r o u g h o u t t h e y e a r w h i c h g ive 
t h e p a r t i c i p a n t a n a c t i o n t o d o , s u c h as 
t h e h i d i n g o f t h e afikomen o n P e s a c h , t h e 
s h a k i n g o f t h e lulav a n d t h e esrog d u r 
i n g S u c c o t h , t h e l i g h t i n g o f t h e menorah 
o n C h a n u k a h , t o n a m e b u t a few. T h e 
Haggadah r e a d d u r i n g P e s a c h c o n t a i n s 
v iv id s t o r i e s t h a t c a n eas i ly c a p t u r e t h e 
i m a g i n a t i o n o f t h e m e n t a l l y r e t a r d e d 
l i s t e n e r . T h e T a l m u d i c v iew is t h a t t h i s 
c o n c r e t e a s p e c t o f J u d a i s m s h o u l d b e 
u s e d t o s t i m u l a t e t h e c h i l d ' s i n t e r e s t i n i 
t ial ly, a n d t h e n t o l e a d o n t o m o r e c o m 
p l e x i s sues if a p p r o p r i a t e . 

Prayer: Las t ly , it is fitting t o r e m e m b e r 
t h a t p r a y e r is a n i n t e g r a l p a r t o f 
J u d a i s m . T h e T a l m u d says : " P r a y e r is 
m o r e e f f i c ac ious t h a n g o o d d e e d s , f o r 
t h e r e was n o o n e g r e a t e r i n g o o d d e e d s 
t h a n M o s e s o u r t e a c h e r , a n d ye t h e was 
a n s w e r e d o n l y a f t e r p r a y e r . " ( B e r a c h o t 
3 2 b ) . J u d a i s m h o l d s t h a t n o m a t t e r h o w 
d i s t r e s s e d p a r e n t s a r e , t h e y s h o u l d 
n e v e r a l l ow t h e m s e l v e s t o b e d i s c o u r 
a g e d f r o m p r a y i n g t o G o d f o r h e l p a n d 
g u i d a n c e . T h e T a l m u d e m p h a s i s e s t h i s : 
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"Even if a sharp sword rests upon a 
man's neck, he should not desist from 
prayer." (Berachot 10a). Therefore , 
parents of a mentally-retarded child 
can, through prayer, express their anxi
eties without any personal feelings of 
guilt at doing so. 

Conclusion: Clearly Judaism places a 
very positive construction on the family 
with a mentally retarded child and 
contains a number of principles that can 
provide support and comfort for them. 
For Orthodox Jewish parents, this can 
be a tremendous source of emotional 
and religious strength. 
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Twenty-five Years Ago in this Journal 
But we can—and unless we lose all perspective of the gravity of our 

plight, must—do the only possible thing: strengthen the personal element 
in our public institutions. It is imperative that our communal services 
should realize even more emphatically, that they are dealing not with the 
amorphous public, nor with some anonymous representatives of that pub
lic, but with human beings yearning to be recognized as such. This stress on 
the personal is, it is true, practiced to some extent; but we still indulge in 
the belief that, compared to the pragmatic, material services rendered, the 
personal element is a trivial matter. 

We live in an age of transition; many of the principles that we apply to 
our communal work stem from the period of a strongly cemented family 
when the so-called "cases" were peripheral phenomena. Such an attitude 
will not suffice in the age we are confronting. T h e expanding mechaniza
tion of our lives and increasing loss of the personal element grow ever 
harder to bear. In the not so distant future practically everyone will be in 
dire need of "personal" attention. 

N A H U M G L A T Z E R 

Spring, 1960 
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Readers' Letters 

To the Editor: 

My retirement and subsequent infirm
ity have in no way diminished my own 
personal interests in the activities and in 
the aspirations of the American and 
world Jewish communities. Ever since 
the National Council of Jewish Educa
tion affiliated with the NJCS, in my 
active years, I have always felt that the 
move was appropriate and necessary. 
For a number of years I served on the 
Executive Committee of the NCJE, and 
was also honored to have been elected 
treasurer of that organization. My pri
mary interests understandably have al
ways been, and hopefully, will continue 
to be, to do all I can, to eradicate igno
rance of Jewish knowledge from our 
Jewish masses. This is why I chose 
Jewish education as a profession. As a 
matter of fact, it was much more than 
just a profession to me. It was an ideal to 
be realized not only during my own 
lifetime, but also one to be perpetuated 
in the generations after mine. At this 
point in time I cannot be certain that 
during my own life much progress has 
been made. However, we are living in a 
very difficult and precarious period in 
w h i c h a n y p r o g n o s t i c a t i o n m a y 
eventually be proven false. Prophecy is 
now the occupation of fools, according 
to some scholars, and I would hate to be 
placed in that category. 

My primary reason for writing to you 
is to react to David Dubin's rather in
teresting paper, and to Bruce Karp's 
equally delightful and very encouraging 
progress, as reported in the Fall 1984 
issue of the magazine. Dubin's paper is 
excellent as far as it goes. Unfortu
nately, it seems to emphasize the pe
ripheral types of Jewish education to the 
detriment of the specific goals, so sorely 
needed for the structuring of a viable 

Jewish future. My own experience as a 
Jewish educator brought me in contact 
with a number of Jewish Center work
ers, some of whom were bitterly op
posed to good Jewish schooling, while 
others were, in some measure, coopera
tive. I am fully in agreement with the 
amalgam of thoughts expressed at the 
meetings of the Jewish Welfare Board 
Commiss ion o n Maximizing Jewish 
Educational Effectiveness in Jewish 
Community Centers. It all sounds like a 
dream come true, on paper, but it does 
not touch the needed intensivity in 
Jewish education. Often, in my experi
ence, the Jewish center with its bril
liantly devised activities, served as a 
'competitor' to the Jewish school, in 
which a process of 'learning' took place. 
I stress 'learning' because this is pre
cisely the area in which there has been 
an abysmal failure. I feel that we devel
oped a great deal of Am-aratzut in our 
Jewish population in America. We have 
very few Jews who have any idea of what 
is meant by the term 'Jewish knowledge'. 
Let me cite just one contemporary 
example. A group was playing the cur
rently popular game "trivial pursuit" in 
which one of the questions appeared; 
namely, "What is the Hebrew for so be 
it?". T h e entire group consisting of Jews 
had no idea that the word was 'Amen'. 
And this was a highly intelligent group. 

Dubin's program involving e x p e 
riential, interventive, and ethnic coun
selling is quite sensible, but it needs a 
cadre of men and women who have ac
quired more than a modicum of Jewish 
knowledge. People who do not know the 
meaning of Jewishness cannot, and 
should not, be in a position to produce 
reliable and efficient results. People 
with a rich Jewish background will have 
to be recruited for this purpose. Un
fortunately, most of those have chosen 
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