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It is not possible to introduce every activity with a preview of its Jewish roots. Further, it is 
not necessary to be conscious of Jewish uniqueness in the performance of a mitzvah or 
enactment of a value. Through education, awareness and confidence the connection between 
activity and Jewish roots is naturalized without effort. 

AS I believe we often use te rms casu
ally, if not flippantly, let m e begin 

with a definition of value and Jewish 
values. 

I define value as a concept , an ideal 
t ranslatable in to desireable behavior , 
c reed becoming d e e d , an idea m a d e 
flesh a n d activity tha t s imultaneously 
contr ibutes to the deve lopmen t of bo th 
" s e l f and "communi ty ." I refer to the 
adjecdve Jewish, no t to suggest tha t 
these values a re the invent ions o r the 
exclusive p rese rve of Jews . Basic to all 
t he leading religions a re ideals that cor
r e spond closely to those called Jewish. I 
refer to Jewish values because they re 
ceive a special k ind of emphas is in the 
Jewish t radi t ion a n d a re colored in o u r 
t radi t ion by the typical react ions of Jew
ish th inkers a n d teachers who ope ra t ed 
within the pa r ame te r s of J u d a i s m . T h e y 
a re also Jewish values because they a r e 
no t r e m o t e ideas bu t real , vital forces in 
the lives of Jews. 

T h e y have become so deeply roo ted 
in the Jewish consciousness that they a re 
generally re fe r red to by their original 
Hebrew names . T o this day it is ex
ceedingly likely that even an o rd ina ry 
J ew with n o pre tens ions to l ea rn ing will 
be familiar with the original H e b r e w 
te rms . T h u s h e will use , or , at least 
know, the t e rm limmud ha-Torah for 

T o r a h study, 'ahabhath ha-Shem for the 
love of God, yirath shamayin for the fear 
of God, kiddush ha-Shem for the sanctifi-
cation of God 's n a m e , bittahon for t rus t 
in God, kedushah for holiness, 'anivuth 
for humili ty, rahamanuth for compas
sion, ahabhath re'a (or m o r e commonly 
'ahabhath yisrael) for love of ne ighbour , 
emeth for t r u th , a n d shalom for peace . 
This not only demonstrates the force of 
these ideals in Jewish life, bu t daily use 
of the te rms by the J ew over so long a 
per iod has impar t ed to t h e m a homely 
character , mak ing t h e m dynamic pr in
ciples of action r a t h e r t h a n abstract aca
demic ideas . ' 

Jewish Values Translated 
Into Program 

T h e following are illustrations of five 
Jewish values, that , if u n d e r s t o o d and 
apprec ia ted within the context of Juda ic 
sources, can be appl ied meaningfully to 
Jewish educa t ion a n d p r o g r a m services 
within the Jewish communi ty center . 

Education—the Study of Torah—from the 
Sources 

Elijah Ben Solomon, the Gaon of 
Vilna (1720-1797) , is said to have spent 
e ighteen to twenty hou r s a day absorbed 
in his books, allowing noth ing to distract 
h im from what he considered to be the 

* Presented at the Jewish Welfare Board Con
ference on Jewish Education Programs, Gros-
singer. N e w York, May 14, 1985. 

' Louis Jacobs, "The Book of Jewish Values." 
N e w York: Rossel Books, 1950. 
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highest pursui t of man, the concen
t ra ted s tudy of the T o r a h . 

"Why is it necessary," his disciples were asked, 
"for your master to spend so much of his t ime 
in Torah study?" "If the Gaon studies e ighteen 
hours a day," they replied, "the average Polish 
or Lithuanian Rabbi will study ten hours. If the 
Polish Rabbi studies ten hours the German 
Rabbi, in an environment less conducive to 
such diligent application, will study for six 
hours, and the EngUsh Rabbi for two hours. 
A n d if the English Rabbi spends two hours a 
day in Torah study there is a l ikelihood that his 
congregants will, at least, keep the Sabbath. 
But if the Gaon lowers the standard and 
spends no more than ten hours in Torah study, 
the Polish Rabbi will be content with only six 
hours, the German Rabbi with two, and the 
English Rabbi with only half an hour. A n d if 
that happens what will become o f the Sabbath 
of English Jews?!" 

Apprecia t ion of T o r a h study as the 
greatest of the Jewish values was typical 
of Eas tern Jewry in the past centur ies , of 
French and G e r m a n Jewries in the Mid
dle Ages, a n d of Palestinian and Babylon
ian Jewries in the Talmudic period. T h e 
Mishnah, the great C o d e of Jewish Law, 
compiled by Rabbi J u d a h the Prince at 
the end of the second century , states 
that of "things which have no fixed mea
su re" the re a re deeds of loving kindness 
a n d the study of T o r a h . "These a re the 
things," the Mishnah goes on to teach, 
"whose fruits a m a n enjoys in this world 
while the capital is laid u p for h im in the 
world to come: h o n o r i n g fa ther a n d 
mothe r , deeds of lovingkindness, mak
ing peace between a m a n a n d his fellow; 
a n d the s tudy of the to rah is equal to 
t h e m all ." O u r rabbis s t ressed tha t 
T o r a h study is particularly crucial be
cause it leads to the incorpora t ion of 
o the r Jewish values a n d the perfor
mance of o the r mitzvahs. Rabbi Akiba 
gives priori ty to s tudy over practice be
cause study leads to practice. 

Maimonides said the following; Every 
man in Israel is obligated to s tudy the 
T o r a h , whe the r h e is firm of body or 
a sufferer f rom ill-health, whe the r a 

y o u n g man or of advanced age with his 
s t rength abated . Even a poor m a n who 
is s u p p o r t e d by charity a n d who is obli
gated to beg at doors a n d even one with 
a wife a n d chi ldren is obliged to set aside 
a per iod for T o r a h s tudy by day a n d by 
night , as it is said: " T h o u shalt medi ta te 
there in day and night ." 

It is r e p o r t e d that the Gaon of Vilna 
once said that if he were offered in
fallible instruct ion in the T o r a h by an 
angel f rom heaven h e would refuse the 
offer for h e wanted to arr ive at t he 
t ru ths of torah t h r o u g h his own efforts.* 

Most impor tant ly , the s tudy of T o r a h 
is a manifestation of still ano the r Jewish 
value, ahavath Hashem—love of G - d . 

Program 

Most Centers offer classes in Jewish 
subjects, cul tural p r o g r a m s , holiday cel
ebrat ions a n d the like and these p ro 
g rams a re impor t an t a n d pra iseworthy. 
But to maximize the value of educat ion 
a n d lea rn ing we must begin to th ink be
yond the tradi t ional p r o g r a m formulas 
a n d begin developing study g roups with 
Jewish texts that focus on the roots and 
sources of o u r beliefs. People n e e d the 
security of d o c u m e n t a r y material to ap
preciate that special emphasis within the 
Jewish t radi t ion. We have l ea rned that 
one need not be a yeshiva s tuden t to be 
able to learn T a l m u d , Commenta r i e s , 
Medrash and o the r Jewish texts. 

F u r t h e r , I would encourage all Cen
ters to consider the res ident-scholar 
concept . I t is impor t an t to differentiate 
between the episodic a n d env i ronmen ta l 
a p p r o a c h to the Jewish educat ion mis
sion. T h e episodic m o d u l e is per iodic , 
the env i ronmen t modu le is permeat ive . 
Having exper ienced the impact of a 
compe ten t resident-scholar , I can confi
dent ly declare that in t e rms of r a n g e 
and d e p t h of p r o g r a m — a n d most of all 

• Ibid. 
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for impac t—the re is n o compar i son 
between o u r t radi t ional forms and this 
deepe r env i ronmenta l track. If we a re 
commi t t ed to t rans la t ing the Jewish 
value of educat ion and T o r a h study, 
within the context of o u r pluralistic 
ethnic, then o u r agencies must become 
Learn ing Centers as well as Communi ty 
Centers . Fur the r , the resident-scholar 
concep t , d e s i g n e d purpose fu l ly a n d 
appl ied creatively, approaches study as a 
means of changing behavior and men
tality. 

Family Life^from the Sources 

T h e T a l m u d teaches us that the fam
ily uni t is the basic carr ier of Jewish 
tradit ion; that pa ren t s a re role models , 
links to the past; they rep resen t o u r 
memories a n d a re the Hnks to ou r her i 
tage. T h e family is also the central 
political institution in Jewish lie as it en
sures a source of legality to values—as a 
counterba lance to the state which puts 
accent not on communi ty but on the in
dividual. Laws on the sanctity of mar
riage, on bear ing chi ldren, on hono r ing 
fa ther and mothe r , on the spiri tual 
s t rength of families, a n d the like, a re 
p e r p e t u a l t h e m e s t h r o u g h o u t o u r 
sources. I t is impor t an t to study these 
s o u r c e s to u n d e r s t a n d , wi th m o r e 
d e p t h , how and why the family concept 
is such a fundamental "value" within our 
t radi t ion. 

Program 

Many Centers have achieved excellent 
results in communica t ing the impor
t ance of this Jewish va lue t h r o u g h 
family p r o g r a m m i n g . I would suggest 
grea ter emphasis on the following two 
tracts: 

1. A study g r o u p on the Jewish fam
ily. T h e most obvious a p p r o a c h to 
teaching people about the Jewish value 
of the family is to teach people about the 

Jewish value of the family with members 
of the family par t ic ipat ing toge ther as a 
family uni t . Not every Jewish value 
n e e d s to b e c o m m u n i c a t e d e x p e r -
ientially t h r o u g h p r o g r a m . In fact, ac
tivity does not always lead people to em
brace values and when executed un-
creatively wi thout connect ions be ing 
d rawn, the message often gets lost. We 
offer courses in Hebrew, Yiddish, His
tory, Mysticism, and so for th , bu t we 
o f t en o v e r l o o k c o u r s e s in s i n g u l a r 
Jewish values as if the topic is not b road 
e n o u g h to fill a syllabus. If we really 
want people to u n d e r s t a n d a n d embrace 
the Jewish value of family, then let us 
teach t h e m what o u r sources have to say 
about the subject. I believe we need not 
worry about any dea r th of material . 

2. Experient ial Activity. Some excel
lent p r o g r a m models have surfaced in 
this a r e a . H a v u r a h g r o u p s , family 
f r i e n d s h i p c i r c l e s , f a m i l y s h a b b a t 
g roups , etc. offer o u r member s mean
ingful Jewish activity within the context 
of the family uni t as a l ea rn ing g r o u p 
for self identification, Jewish expression 
and Jewish educat ion. New a n d varied 
models of the family cell as a p r o g r a m 
uni t need to be developed. O n e Center 
recently sponsored a family t r ip to Israel 
with eight families and thirty peop le in
c luded. I t was the first time for all of 
t h e m a n d they shared the inspirat ional 
exper ience toge ther a n d with a senior 
staff professional. With the kind of in
timacy that evolved, efforts at follow-up 
activity met with easy access. 

Holiness—Shabbat—/rom the Sources 

It is interest ing to note that the only 
holiday men t ioned in the T e n Com
m a n d m e n t s is the Sabbath. T h e r e is also 
an ent i re t ractate within the T a l m u d de
voted to the laws of the Sabbath. I n the 
Mechilta, a Medrash on the Book of 
Exodus, we l e a r n t h a t t h e S a b b a t h 
teaches us not to idolize ourselves and to 
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distinguish between creator and cre
ations. O n six days we acquire things 
a n d develop o u r bodies , on the seventh 
day , we d e v e l o p o u r soul . O n t h e 
seventh day, the emphas is shifts f rom 
what we have to what we are . T h e Sab
bath also refutes Paul , the or iginator of 
Christianity, who claimed that J u d a i s m 
represents circumcision of the flesh and 
not circumcision of the hear t . J u d a i s m 
creates concrete forms of spirituality by 
deve lop ing objective car r iers of tha t 
spirituality, not by talking abou t "com
muna l love" bu t by concret izing o u r 
commi tmen t with specific days, holidays 
and most of all with the Sabbath. 

T h e beauty a n d awesomeness of the 
Sabbath is best c ap tu red by the follow
ing quotes from A b r a h a m Heschel : 

T h e seventh day is the armistice in man's cruel 
struggle for existence, a truce in all conflicts, 
personal and social, peace between man and 
man, man and nature, peace within man; a day 
on which handl ing money is considered a dese
cration, on which man avows his independence 
of that which is the world's chief idol. T h e 
seventh day is the exodus from tension, the 
liberation of man from his own muddiness . . . 
All week we may ponder and worry whether 
we are rich or poor, whether we succeed or fail 
in our occupations; whether we accomplish or 
fall short o f reaching our goals. But w h o could 
feel distressed when gazing at spectral gl impses 
of eternity, except to feel starded at the vanity 
o f being so distressed? 

T h e Sabbath is no t ime for personal anxiety 
or care, for any activity that might d a m p e n the 
spirit o f joy. T h e Sabbath is not time to re
member sins, to confess, to repent or even to 
pray for relief for anything we might need . It is 
a day for praise, not a day for petitions . . . 

. . . the Sabbath is endowed with a felicity 
which enraptures the soul which glides into 
our thoughts with a healing sympathy. It is a 
day o n which hours d o not oust one another. It 
is a day that can soothe all sadness away. 

What we plead against is mans' uncondi
tional surrender to space, his enslavement to 
things. W e must forget that there is not a thing 
that lends significance to a moment; it is the 
moment that lends significance to things. 

T h e meaning o f the Sabbath is to celebrate 
time rather than space. Six days a week we live 
under the tyranny of things of space; on the 

Sabbath we try to become attuned to holiness in 
time. It is a day on which we are called u p o n to 
share in what is eternal in time, to turn from 
the results o f creation to the mystery of cre
ation; from the world o f creation to the cre
ation of the world. ' 

Program 

Over the years, the Sabbath has been 
a dominan t issue in the life of the Jewish 
communi ty center . Unfor tuna te ly , it has 
been discussed and deba ted unendingly , 
not in relat ion to its beauty a n d sig
nificance, bu t pr imari ly in r e g a r d to 
o u r policies of o p e n i n g or closing on the 
Sabbath. I p ropose tha t Centers begin 
offer ing courses on the Sabbath away 
f rom the hea t a n d batt le of controversial 
policy. T h e Jewish value of holiness as 
reflected in the Sabbath does not get 
communica t ed to m e m b e r s in acr imoni
ous policy confrontat ion. O n e would 
th ink with all t he history of deba t ing the 
Sabbath issue in Cente rs , we would have 
become aler t to the n e e d for s tudying, in 
d e p t h , what this awesome a n d complex 
concept really is all about . I have seen 
few Cen te r b rochures tha t carry the 
Sabbath as an adul t educa t ion class. 
Pe rhaps it is so controversial , we with
draw from it a l togher . I u r g e that we 
activate t h e Trac ta te of Shabbos and 
o the r re la ted Jud iac sources to he lp es
tablish a course on the Sabbath as a 
mainstay within o u r Jewish educa t ion 
p r o g r a m . 

I would also encourage Centers to 
maximize the exper ient ia l oppor tun i t i es 
of the Sabbath to c o m m u n i c a t e t h e 
Jewish value of holiness t h r o u g h the 
holiness of the Sabbath. In Sabbath re 
treats man withdraws from indus t ry a n d 
in savoring the glow a n d t ranqul i ty of 
Shabbat acknowleges G - d ' s creat ion as 
supe rced ing his own. O u r Centers can 
do so much m o r e in suffusing o u r p r o -

» A b r a h a m Joshua Heschel , ' T h e Sabbath," 
N e w York: United Synagogue of America, 1951. 
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grams with the spirit a n d joy of the Sab
ba th . For example , a Friday night Shab-
bat meal for nurse ry school pa ren t s and 
chi ldren, p l anned by commit tee with 
roles preass igned, can lead to a magnifi
cent Shabbat exper ience that is both in
structive a n d inspir ing. All of the con-
sti tutent p r o g r a m cells in the Center , 
f r o m s i n g l e s t o s e n i o r s , c a n b e 
nour i shed with creative models of ex
periential Sabbath activity. 

Charity—^rom the Sources 

T h r o u g h o u t the ages a n d t h r o u g h o u t 
o u r texts, Jewish people have been con
f ronted with the responsibility of giving 
Tzedakah . F r o m Biblical concepts to 
Rabbinic t each ings to M a i m o n i d e a n 
principles, the Jewish peop le have been 
inst ructed in the science of charity and 
always with the "dignity of the h u m a n 
being" at the hea r t of this mitzvah. T h e 
Shalom H a r t m a n Inst i tute issues these 
though t s on the Jewish value of charity: 

Tzedakah should not be measured by the 
quality o f physical effort ex tended to those in 
need . Although the physical effort required to 
assist a person after a fall may be greater than 
before his fall, it is often easier psychologically 
to come to a person's aid when h e is desperate 
and visibly in need than when h e is only par
tially in need of support. As the medrash 
quoted by Rashi indicates, many people would 
wait for the situation to become critical before 
responding. Help ing a person in such a way as 
to prevent his becoming helpless may not seem 
appealing since others may not notice how 
wonderful you were. Your contribution may 
not stand out in full glory for all to see. We 
sometimes prefer to help orphans, widows and 
destitute people rather than those whose needs 
are less visible. We prefer giving to the needy 
in situations where we expect others to notice 
our actions and remark: "Look what h e did! If 
not for him, so and so would still be in desper
ate need . . . if not for him, so and so's family 
would have nothing to eat . . . if not for him, 
so and so would have no roof above his head 

O n e may refer to the cases cited by Rashi as 
preventive Tzedakah: anticipating the needs of 
others and responding in a manner which 

forestalls total failure and helplessness. Pre
ventive Tzedakah may lack the drama and 
glamour of crisis Tzedakah, yet because of this 
it ranks as a h i g h and r e f i n e d level o f 
Tzedakah. 

Hillel fulfilled the norm of Tzedakah by 
acting as a chauffeur for a poor person w h o 
had previously been wealthy. According to 
Hillel, Tzedakah requires that o n e give a per
son what that person lacks. T h e question may 
be posed: Are there universal criteria o f 
human needs? Does Tzedakah involve a fixed 
standard of need or must welfare agencies per
sonalize Tzedakah relative to individual needs 
and di f ferences? T h e T a l m u d clearly ar
ticulates the bold principle o f apportioning 
Tzedakah on the basis o f individual needs . 
What a person lacks and needs may not be 
defined by some absolute standard but rather 
by what the person in question was accustomed 
to. 

T h e s e four principles are essential for 
understanding the scope of the notion of 
Tzedakah involves: 1) helping a person in 
such a manner as to forestall his becoming 
utterly dependent , 2) not infantilizing the re
cipient o f Tzedakah by ignoring the needy 
person's own capacities to cope with his prob
lems, 3) listening with empathy to those w h o m 
we cannot he lp and 4) not forgetting that we 
are deal ing with h u m a n beings w h o have 
problems and that in dealing with poverty, 
helplessness and deprivation we must guard 
against the tendency to depersonalize the 
h u m a n being in need.* 

Program 

T o echo earl ier comments , I would 
u r g e that we offer o u r m e m b e r s an op
p o r t u n i t y to s t u d y t h e c o n c e p t ot 
Tzedakah as it is t augh t in o u r sources 
a n d texts. T h e nuances a n d sensitivides 
of this concept escapes the average J ew 
a n d the causal r eade r . T h e act of giving 
Tzedakah would be t ruly enr iched and 
p e r h a p s i n c r e a s e d w e r e p e o p l e to 
u n d e r s t a n d the weight placed on this 
value by the T o r a h which strives to 
teach us the fundamenta l ingredients of 
J u d a i s m . 

* Sha lom H a r t m a n Inst i tute , On Tzedakah. 
Mimeo, Jerusalem, Israel. 
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I n connect ion with Hillel's act ing as a 
chauffeur for a poor pe r son who was 
once rich because h e believed in the rel
ativity of charity, I recall a staff discus
sion on Cente r scholarship policies. I t 
appears that Hillel was saying the previ
ous life style is a major considerat ion in 
giving charity a n d n o less significant 
t han needs that a p p e a r m o r e despera te . 
T h u s , said one staff member , schol
a r sh ip for s ingle-parent mothers with 
d iminished incomes, a l though not desti
t u t e , may be j u s t as i m p o r t a n t in 
priori t izing l imited c a m p scholarship 
monies as mothers on Aid to D e p e n d e n t 
Chi ldren . Imag ine a Jewish value be ing 
studied to clarify a Center policy! This is 
bu t one illustration of what could be dis
cussed in a course on Jewish charity. 

T h e Jewish value of charity is im
p a r t e d not only by teaching bu t by 
doing . Centers should cont inue to en
gage in p r o g r a m projects to s u p p o r t 
chari table needs . I t is meaningful for 
chi ldren and teenagers to be involved in 
r a i s ing funds for E t h i o p e a n J e w r y , 
Soviet Jewry a n d Israel . Tzedakah is an 
acquired habit a n d the m o r e it is l ea rned 
as a s t anda rd for Jewish behavior , t he 
grea ter will be the impact on both the 
giver a n d receiver. 

Let us r emember , however, that pro
g r a m m i n g to t each t h e Mitzvah of 
T z e d a k a h n e e d no t only involve Jewish 
recipients . I n pr ior i t iz ing needs a n d 
emergencies , a n d to demons t r a t e the in-
clusiveness of the Jewish character of the 
value of charity, we must also relate o u r 
efforts to such concerns as shelters and 
soup ki tchens and non-Jewish Ethio
pians. I n fact, when g roups a re he lped 
to decide o n T z e d a k a h projects, t he dis
cussion on ta rge t ing the need a n d the 
popula t ion could only serve to enr ich 
the process a n d ultimately elevate the 
exper ience . 

O n e final t h o u g h t on p r o g r a m and 
the Jewish value of chari ty: in writ ing 

abou t the concept of charity a n d fund-
raising, Reuven Kimelman comment s , 
"it has been found that solicitors a re 
most effective when funct ioning both as 
fund raisers a n d Jewish consciousness 
raisers."* Having been involved in cam
paigns to build two Cen te r facilities, a n d 
in t ra in ing solicitors to in t e rp re t the role 
of the Center , the writer t reats as fact 
tha t in s t imulat ing the expression of 
T z e d a k a h , one can achieve grea te r re
sults when associating that express ion 
with fundamenta l Jewish beliefs. T h u s , 
we have a n o t h e r i l lustration of the im
por t ance of bo th the educa t ion and 
practical implementa t ion of the Jewish 
Value of Chari ty. 

Social Justice—from our Sources 

T h e T o r a h is rife with teachings of 
social j u s t i c e . T h e Bible, P r o p h e t s , 
Ethics of the Fathers , etc., give special 
textual flavor to the Juda i c c o m m i t m e n t 
to social just ice. T h e y include themes 
re la ted to dignity of m a n , h u m a n r ights , 
t he pr inciple of self-determinat ion, con
cern for the d o w n t r o d d e n , t r ea tmen t of 
s t rangers . I n ou r Sabbath prayers , we 
a re t augh t that " G - d will bless a n d re
ward all those who involve themselves in 
the affairs of the communi ty . " J e r e m i a h 
the p rophe t urges that "we seek the wel
fare of the communi ty , for in its welfare 
we shall find o u r peace." In the t ractate 
Kiddushen, the Rabbis quest ion which is 
p r e f e r a b l e , s t u d y o r a c t i o n . T h e i r 
r e s o l u t i o n - s t u d y is m o r e i m p o r t a n t 
when it leads to action. J u d a i s m is a reli
gion of involvement as well as schol
arsh ip , a faith which requires that we d o 
just ly in addi t ion to p r o b i n g the concept 
of just ice. Albert Vor span r eminds us 
that "being Jewish is no t merely an acci-

' Reuven Kimelman, "Tzedakah and Us," A 
Solicitation Manual, Brandeis University, Massa
chusetts. 
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den t of b i r th but , r a the r , a h igh calling, 
a moral chal lenge, an e ternal refusal to 
copout on the scene, and an ever new 
manda te to take the world in o u r hands , 
as copar tners with G - d , and beat it into 
bet ter shape in the anvil of life."*. 

Social Justice—Program 

I n the sixties a n d early seventies, 
many Centers sponsored public affairs 
commit tees giving gu idance a n d en
cou ragemen t to app rop r i a t e social ac
tion p r o g r a m s and boa rd resolutions. 
This th rus t mi r ro red the social con
sciousness of the times, part icularly as 
reflected in the idealism and disaffec
tion of o u r youth. T h e prob lems a n d 
injustices in o u r society have not abated 
bu t o u r values a n d p r io r i t i e s h a v e 
changed . O u r insti tutions have moved 
inward a n d o u r youth is m o r e con
ce rned with mobility not mission. T o 
b r ing to life o u r Juda i c commi tmen t to 
social just ice, I u rge that Centers resur
rec t t h e pub l i c affairs-social ac t ion 
th rus t of earlier days. T h e causes a re 
still the re a n d t h o u g h the mentality 
might be t oughe r to pene t ra t e , the re
sponsibility to st imulate change and ig
nite the social conscience is still basic to 
o u r c o m m i t m e n t a n d p u r p o s e . H o w 
many teenagers in o u r Centers have 
been mobilized to protes t t he evil of 
apar the id? How many camp , nurse ry 
and children's g roups have discussed 
this issue? How many public affairs 
commit tees a re t he r e in Centers now 
and when was the last t ime o u r boards 
a d o p t e d a resolut ion that reflected a 
gutsy statement on a social justice issue? 
Activity for Israel and Soviet Jewry is 
laudable a n d should be encouraged . But 
to create an env i ronmen t which reflects 
commi tmen t to the Jewish value of so-

* Albert Vorspan, "Jewish Values and Social 
Crisis." N e w York: Union of Hebrew Congre
gations, 1968. 

cial just ice tha t is less safe t han Israel 
a n d Soviet Jewry requi res a b r o a d e r and 
bolder th rus t into social action. 

A n o t h e r area of p r o g r a m that relates 
to social just ice can be found in the 
s p h e r e of exper ient ia l activity. Some 
very creative a n d effective value clarifi
cation p r o g r a m s with youth and adults 
have been sponsored by Centers and 
o the r youth-serving agencies. Provoca
tive exercises a re employed to p r o b e at
t i tudes a n d prejudices. T h e LAVE (Life 
and Values Experience) p r o g r a m of the 
Na t iona l C o n f e r e n c e of S y n a g o g u e 
Youth is one such example . T h r o u g h 
fables, g raphs , mult i -media techniques , 
and the like, youngsters a re he lped to 
develop positive values by be ing con
fronted with moral d i lemmas. I n one 
adul t consciousness raising p r o g r a m , 
adults were asked to react spontane
ously to a series of "free association" 
quest ions. O n e quest ions was, "what do 
you think of the t e rm shvartze?" I n dis
cussion, all kinds of at t i tudes a n d issues 
e m e r g e r e g a r d i n g Black-Jewish rela
tions, language switching for the work 
Black-as a symptom, why Jews should 
not be involved in civil r ights activity, 
etc. Invariably, women commen t on how 
they find the t e rm shvartze r e p u g n a n t , 
bu t somehow have never conf ronted 
their husbands , unti l now, on their use 
of this word . 

O t h e r mean ingfu l discussion tech
niques are utilized within the context of a 
values-clar if icat ion p r o g r a m concep t 
specif ical ly d e s i g n e d to affect a n d 
change at t i tudes. T h e s e kinds of p ro 
grams need to be e x p a n d e d and profes
sional staff need fu r ther t ra in ing to feel 
comfortable in organiz ing these g roups . 
I t is part icularly impor t an t to develop 
p r o g r a m s for at t i tudinal educat ion be
cause activity on behalf of social just ice 
canno t take place unless peop le a re 
mot iva ted by t he i r own values a n d 
commitments . 
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Linking Behavior to Jewish Values 
I n this presenta t ion , emphasis has 

been placed on educa t ion in Jewish 
values to convey a l inkage between ac
tivity a n d Jewish motivation. I t is not 
possible to in t roduce every activity with 
a preview of its Jewish roots . Fu r the r , it 
is no t necessary to be conscious of 
Jewish uniqueness in the pe r fo rmance 
of a mitzvah o r enac tmen t of a value. 
T h r o u g h educa t ion , awareness a n d con
fidence, the connect ion between activity 
and Jewish roots is natural ized without 
effort, into the bones , if you will, a n d 
the owner of the value u n d e r s t a n d s the 
role of his identity. Lea rn ing also takes 
place experientially. W h e n teachers use 
words like Torah, mitzvah and tzedakah in 

nurse ry school, ch i ldren assimilate these 
words and soon they too become na tu
ralized in recognizing their behavior not 
only as chi ldren bu t as Jewish chi ldren. 

In summary , it is i m p o r t a n t we pro
gress from an indistinct application of the 
t e rm values to a deeper appreciat ion of 
what we mean my Jewish values. We 
must spell these values out more explic
itly and learn and teach how they a re 
r o o t e d in o u r h i s t o r y a n d t e x t s . 
T h r o u g h educat ion a n d creative use of 
o u r s e l v e s as p r o f e s s i o n a l s , we c a n 
t ranslate these values into meaningful 
Jewish p r o g r a m so that o u r memb er sh ip 
can s t r eng then their identi ty as Jews by 
knowing the re is a re la t ionship be tween 
their behavior and their her i tage . 

Twenty-five Years Ago 
in this Journal 

T h o s e who have a d o p t e d Lewin use 
h im for justification of an assertive, al
most aggressive, i n - g r o u p a p p r o a c h . 
T h e y call for a r e t u r n to t radi t ional 
values, customs a n d religious practices 
as a means of p r o m o t i n g Jewish identifi
cation a n d p reven t ing or blot t ing ou t 
self-hatred. T h e y advocate a forceful ef
fort to reach people a n d militantly to 
inculcate in t h e m an apprecia t ion of 
Jewish values and practices. T h e y make a 
division be tween those Jews who are 
"positively" o r strongly identif ied and 
those who a re not . T h o s e who a re "pos
itive" a re Hberated f rom self-hatred and 
those who a re "negat ive" a re sa tura ted 
with self-hatred. At this time we would 
Hke to demons t r a t e that those individu
als who project such a viewpoint find no 
ally in Lewin, a l though h e is called u p o n 
for scientif ic c o n f i r m a t i o n of t h e i r 
views. 
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